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ABSTRACT

This paper aims to provide some preliminary findings on the so-called amredita
compounds by considering evidence from Vedic Prose, here represented by the
Brabmanas. So far studies have focused on amreditas in the Rgveda, while a
systematic investigation of those in the later Vedic Prose language has not been
undertaken yet. Vedic Prose exhibits the emergence of new forms, almost en-
tirely absent in carlier texts but taught in the Aszadhyayi. I will focus on verbal
amreditas, in particular on those formed with imperatives and gerunds. Ac-
cording to the Indian grammarians, verbal dmreditas encode the same values
as the intensive category, i.e., kriyasamabhibara “repetitious or intense action”
and nitya (= abhiksnya) “reiteration”. The equivalence in meaning between re-
peated verbal forms and intensive verbs — already identified by Panini and his
commentators (cf. Kasika ad A 3.4.2; Kasika ad A 8.1.4) — explains why verbal
amreditas are present in Vedic Prose. Indeed, I will show that the first cases
of verbal amreditas are found in Vedic Prose when the intensive category was
recessive.
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1. Introduction

This paper aims to provide some preliminary findings on the so-
called gmredita compounds in Vedic Prose by considering evidence
from the Brahmanas, chronologically later than the Rgveda (RV;
around 2nd millennium BCE). So far, studies have focused on amredi-
tas in the Rgveda (see Collitz, 1882; Dressler, 1968; Dunkel, 1981a;
1981b for preverbs; Klein, 2003; Ditrich, 2011), while a systematic
investigation of those in the later Vedic Prose language has not been
undertaken yet.
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Before analyzing the data collected in Vedic Prose, Section 2 dis-
cusses some relevant features of amreditas, including an overview of
the Indian grammatical tradition; then, Section 3 outlines the corpus
to examine the diachronic behavior of these forms from the earliest
attestations to the Late Vedic period. After describing the corpus, Sec-
tion 4 includes several observations about the Rgvedic Sanskrit data,
following Klein (2003). Klein observes that dmreditas are most nom-
inal compounds, whereas there are almost no verbal compounds. The
near absence of verbal amreditas in Rgvedic Sanskrit is explained by
their functional overlap with the intensive category, i.c., a verbal cate-
gory particularly productive in Early Vedic which shows morphologi-
cal reduplication and iterative meaning,

Based on this observation, I intend to further substantiate Klein’s
intuition that verbal amreditas and intensives are functionally equiva-
lent, while also taking the Indian grammatical tradition into account.
In particular, in Section 5, I will show that verbal amreditas become
more common in Vedic Prose, while intensives become rare forma-
tions. Section 6 proposes a possible historical scenario to account for
the use of verbal amreditas in Vedic Prose, claiming that these con-
structions constitute one of the strategies to replace the intensive cat-
egory, which became recessive after Rgvedic Sanskrit. Section 7 con-
cludes the article.

2. Defining amreditas

The so-called amredita compounds consist in the repetition of two
identical inflected words under a single accent in order to encode a
wide range of values, including: intensity (sé7mz-sam “all together” RV
10.191.1a), iterativity (p#nab-punar “again and again” RV 3.5.7d), sin-
gulatim repetition or distribution (¢ka-cka “one by one” RV 3.29.15¢),
universality (jénam-janam “every man” RV 6.15.4a) and indefinite-
ness (ydd-yad “whatsoever” RV 8.61.6¢).

These forms are also called reduplicative compounds or amredita
word-groups (Ditrich, 2011) and are particularly productive in Vedic



ON AMREDITAS IN SANSKRIT: EVIDENCE FROM VEDIC PROSE 59

(291 tokens in the Rgveda, 318 in Late Vedic, according to my esti-
mate, see #72fra, § 5), whereas they are marginally attested in other an-
cient Indo-European languages, such as Avestan (Wackernagel, 1957:
146)!, Classical Armenian (Jensen, 1959), Hittite (Yates, 2014) and
Mycenacan Greek (Meissner and Tribulato, 2002: 316; Tribulato,
2015: 67).

Like other compounds in Sanskrit, in the Rgvedapadapitha
“Rgveda-word-text” (c. 900 BCE) these forms are treated in a spe-
cific manner. The Rgvedapadapatha separates all the words of the
Rgvedasambitapatha and it undoes sandhi rules: in the case of com-
pounds, their members are separated by the avagraba (transliterated
with a short hyphen).

Moreover, dmreditas share with compounds another significant
feature, that is the position of the accent. These repeated forms have
a single accent on the first member, even though both its members are
inflected, unlike in compounds.

For this reason, modern grammars regard amreditas as com-
pounds, but with some differences between them. Whitney (1889:
488) considers amreditas a subclass of dvandva compounds, assum-
ing that «though these are not properly copulative compounds, there
is no better connection in which to notice them than here»; accord-
ing to Whitney (1889: 488), these forms occur in all stages of the
language giving an intensive, distributive, or repetitional meaning,
Delbriick (1888: 51) devotes five pages to amreditas, describing them
at the very beginning of the paragraph Gruppen im Satze and includ-
ing relevant data from the Late Vedic period. Other grammars, such
as Wackernagel (1957: 143), albeit including dmreditas among com-
pounds, add that they are not considered compounds in the Indian
grammatical tradition. For this reason, in the next section I will con-
sider the approach to @mreditas taken in the main Indian grammar,
Panini’s Astadhyayi.

' Reduplicative compounds become more common in the Middle Iranian languages

(cf. SALEMANN, 1930: 66 in Pahlavi; GERSHEVITCH, 1961: 633-634 in Sogdian; DEGE-
NER, 1987 in Khotanese).
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2.1. Amreditas in Pinini

Panini’s Aszadhyayi (A) is the earliest and most fundamental San-
skrit grammar. Although establishing an absolute chronology is dif-
ficult, if not impossible, it is generally assumed that this grammar is
dated to approximately the 4th century BCE. More importantly, ac-
cording to several studies (see, e.g., Bronkhorst, 1982: 275-276, 279;
Whitney, 1893), the language that Panini described in his Astadhyayi
mostly reflects the language attested in the Vedic prose corpus, in par-
ticular in the Aitareyabrahmana.

As mentioned in the previous section, in Panini’s grammar the
constructions at issue are not considered compounds (sadsas), but as
the repetition of two identical words (dvirvacana). More specifically,
the term damredita (from the root 4-mred- “repeat”) refers to the second
repeated word which is anudatta “lacking pitch” (cf. A 8.1.1-8.1.3)%.

Potential reasons for their exclusion from the compound group
have been provided by several scholars (cf. Joshi and Roodbergen, 1974;
Cardona, 1996), but it has not yet been completely explained. For in-
stance, according to Joshi and Roodbergen, one reason may be that
amreditas lack the elision of case endings, since they are formed with
two inflected words. Further, Cardona notes that the rule A 1.2.64
(sarapanam ckasesa ekavibhaktan “only one remains from among
those which have the same form and which occur before the same vib-
hakti”) excludes amreditas from compounds’.

Regarding amredita’s meaning, Panini’s rule nityavipsayob
(A 8.1.4) specifies that amreditas specifically encode two major values.
The first is nitya “constant repetition”, which is explained as abhiksnya

2 Cf.sarvasya dve (A 8.1.1); tasya param amreditam (A 8.1.2); anudittam ca (A 8.1.3).

> Nonetheless, the difference between compounds and amreditas is subtle even in
Panini, considering that some dmreditas are treated like a babuvribi or a karmadharaya
compound. Indeed, rules that affect babuvribis, such as the elision of case suthxes (sublopa)
are applied even to amreditas in A 8.1.9: e.g., when ekam is repeated, it is treated like a mem-
ber of a bahuvrihi compound, that is ekaikam. In A 8.1.11, the repetitions taught in rules
8.1.12-15 are treated like karmadhiraya compounds, likewise effecting the elision of case
suffixes, but also triggering pumvadbhiva “masculine transformation” and the assignment
of the accent to the last syllable (cf. SHARMA, 2003: 420).
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“reiteration” and is considered to relate to the quality of an action
(kriyadbarmah) in the Kasikavyrti (KV). The second value is vipsa
“distribution” which is, conversely, found in nouns (supsu vipsa)*.

The repetition of one set of forms expresses some minor val-
ues. Specifically, the repetition of pari expresses varjana “exclusion”
(A 8.1.5), as in paripari trigarttebhyo vysto devah “god rained all over,
but not in the country of the Trigarttas” (tr. Sharma, 2003: 414). Some
adpositions such as #pari, adhi and adhbas encode samipya “proximity”
(A 8.1.7) and repeated adjectives prakara “asort of” (A 8.1.12), etc. (see
infra, § 5).

To summarise, in this paper I refer to amreditas as compounds,
following Western grammarians of Sanskrit and the most recent stud-
ies, even though this is not the label used in the Aszadhyiyi. However,
in the following analysis I will take Panini’s grammar and the writings
of his commentators into account when defining the meaning of some
specific amreditas attested in my corpus, in particular the verbal ones,
which generally express zitya “reiteration”.

3. Corpus

In order to carry out a sufficiently accurate diachronic analysis of
the data, the corpus used in the present research includes the Rgveda
for the earliest stage of the language and some Vedic prose texts for a
later stage.

The Rgveda is the main and most ancient metrical text (+ 2nd
millennium BCE) of the Indo-Iranian language family. It is composed
of 10 books, and about 10,600 verses for a total of approximately
200,000 words: the first part of book 1 and book 10 of the Rgveda are
the most recent parts (see, most recently, Hellwig, Scarlata and Wid-
mer, 2021), whereas the so-called ‘family books’ (2-7) were composed
during an older stage. All cases presented here are quoted from the

Revedapadapaitha.

# These explanations are found in KV ad A 8.1.4. For the Kasikavytti, I used the edi-
tion of SHASTRI and SHUKLA (1965-1967).
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The Vedic Prose corpus is extremely vast and consists of both
chronologically and thematically differentiated texts (see Lowe, 2017:
57-58 for an exhaustive survey). I have selected the Brahmanas (BR),
prose explanations of Vedic ritual and Vedic texts used during ritual
performance, probably composed between 10th-7th century (Gonda,
1975: 360). In particular, two Brahmanas have been analysed, namely
the Aitareyabrahmana (AB), which belongs to the Rgveda and runs
to approximately 50,000 words, and the gampathabrdhmana of the
Sukla Yajurveda (SB), specifically the Madhyamdina recension which
is approximately 160,000 words.

Some examples from the Maitrayani Sambita (MS) of the Krsna
Yajurveda and from the Gopatha Brahmana (GB) are included where
relevant. For the sake of comparison and in order to show the dia-
chronic development in the later Epic Sanskrit language, this research
makes use of some examples from the Mahabharata (MBh.).

4. Amreditas in Rgvedic Sanskrit

According to Klein (2003), in the Rgveda there are 291 tokens of
131 ampredita types, as illustrated in Table 1:

Nouns ADVERBS | PRONOUNS | PREVERBS | NUMERALS | VERBS
(ADJECTIVES)
207 18 33 20 11 2

Table 1. Tokens of amreditas in the RV.

> For the present investigation, the Aitareyabrihmana and the first seven books of

the Satapathabrahmana have been completely examined, while the remaining seven books
of the Satapathabribmana have been investigated cursorily. The Satapathabrabmana is
quoted following the bhdsika accentuation system (see CARDONA, 1993). I have selected
the Aitareyabrahmana and the Satapathabrihmana since these texts have been well
studied in the Western tradition and they have been completely translated. The data
have been collected from the Thesaurus Indogermanischer Text- und Sprachmaterialien
(TITUS, GIPPERT, er al. 2016), and from the Digital Corpus of Sanskrit (DCS,
HELLWIG, 2010-2021). The translations of the Brihmanas are based on Kerru (1920)
for AB, EGGELING (1882-1900) for SB, PATYAL (1969) for GB. The translations from the
Mahabhairata are mine.
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The components of these compounds are mostly nouns and adjec-
tives (including participles), whereas some forms are completely unat-
tested or very scarcely attested.

Among nominals, there are no instances of vocative @mreditas. In
this respect, the only occurrence of a repeated and juxtaposed vocative
— even if it cannot be considered a proper compound — comes from
last section of the Rgveda, the section considered to be the most recent.

(1) 4ranyani dranyani asas ya prd iva ndsyasi
kathi gramam né prchasi
‘Aranyani, Aranyani, thou there who dost, as it were, disappear, how is
it that thou do not ask about the village?”
(RV 10.146.1ac; Klein, 2003: 794)

According to Klein (2003), in (1) the vocative form dranyani is
repeated to emphasise the fear of a man who is insistently calling on
the Lady of the Desert for protection.

Turning to the verbs, there is just one instance of verbal amreditas,
the imperative piba-piba (#¢), lic. “drink, drink” (RV 2.11.11a =
10.22.15a), here (2):

(2) piba-piba it indra sira sémam
“Drink, drink! | Drink over and over the soma, o hero Indra.”
(RV 2.11.11a = 10.22.15a; Klein, 2003: 792)

The presence of an imperative form makes this passage ambiguous
between two equally possible interpretations.

Firstly, as in (1), this form may be repeated to express emphasis

<« . . » b . . . . .
(“drink, drink!”) and the poet’s purpose is simply to incentivise some-
one to drink the soma as soon as possible.

Secondly, another reading may be “drink over and over!” and the
construction may encode iterative aspect. By Klein’s own admission, for
(2) the decision is totally arbitrary. Even though Sayana’s commentary
on RV 2.11.11 recognises an emphatic purpose, which is adarirtha,
. - <« » « » [ .
i, has the sense of (or conveys) ddara (“care”, “concern”, “attentive-
ness”) and similarly for p#bi-piba in 10.22.15a, which is explained as
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atitvaripradariandrtham (“for the purpose of showing the sense of
great hurry”), he proposes a different solution®. Indeed, in his collection
of data, Klein notes one further case of a juxtaposed imperative which
exhibits no difference from (2), except that the Revedapadapatha trans-
mitted stubi stubi (it) without using the avagraha:

(3) stuhi stuhi 7 ezé gha te mambisthisah maghdénam
“Praise, praise! These are indeed the most liberal of the liberal ones to thee.”

(RV 8.1.30ab; Klein, 2003: 793)

The decision of the bards to deliberately transmit p#bi-piba with
the avagraha in the padapitha text, and not stubi stubi, may be the
proof that we are dealing with two different repeated constructions.
It is possible, according to Klein, that in Vedic there exist a fine line
between simple doubling, here (1) and (3), and proper amreditas, here
(2), and it may lie in the functions respectively encoded. Repeated voc-
atives express emphasis, but do not generally encode iterativity: «[...] a
call to an individual is not to be understood as iterative (“O X over
and over / O X and again X”); and this is probably the reason that the
vocative is the one case that is not represented among nominal -
reditas» (Klein, 2003: 784). Similarly, repeated imperatives have more
of an emphatic than an iterative value: they are often doubled to urge
someone to do something, such as to praise (cf. ex. 3).

As a consequence, vocative and imperative dmreditas are extremely
rare because «where the formal iteration is associated primarily with af-
fective value (i.e., emphasis) — Klein (2003: 794) says — «an amredita s
not likely to occurs, since an amredita is primarily used to express itera-
tivity and distribution, and it is an iconic but not an emphatic formation
(Klein, 2003: 794). For this reason, the amredita pibi-piba signaled with
the hyphen is likely to convey more than just an emphatic purpose’.

¢ Cf. also Jamison and Brereton’s translation of this passage: “Drink and drink the

soma, o Indra, our champion” (JAMISON and BRERETON, 2014: 414).

7 Nonetheless, LUBOTSKY (1997) adds stuh? stubi to the group of amredita com-
pounds. With regard to its meaning, Sayana’s commentary on RV 8.1.30ab considers stuhi
stuhi as expressing iterativity (punab punab) and not emphasis. JAMISON and BRERETON
(2014: 1024) opt, however, for an emphatic translation.
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In a nutshell, it seems that the amredita piba-piba needs to be in-
terpreted as “drink over and over!” and its ‘compound form’ function-
ally distinguishes it from other simply doubled constructions, such as
dranyani drapyani or stubi stubi, without the avagraba.

But there is also a second, more significant, fact in favor of an it-
erative meaning for the amredita pibi-piba: pa- does not possess an
intensive formation®. To quote Klein (2003: 793), «it is therefore no
accident that neither pa “drink” nor stz “praise”, the only verbs form-
ing actual or putative @mreditas in the Rigveda, form intensives in the
Vedic language».

In fact, the most important question arising from the data collect-
ed by Klein is why Rgvedic Sanskrit basically lacks verbal amreditas,
except for pibi-piba. Klein states that the near-absence of amreditas
in Rgvedic Sanskrit can be explained considering that its verbal sys-
tem already possesses the intensive category, formally reduplicated and
with iterative/intensive Aktionsart (cf. int. nonu- “repeatedly shout” vs
nu- “shout”).

In other words, the main reason for the absence of verbal amredi-
tas is the possible functional overlap between these, which express
iterativity (nitya), and intensives’. As Schaefer (1994) demonstrates,
Vedic intensives encode iterativity more often than intensiveness,
and in Panini’s grammar the notion kriyisamabhibhira “repetitious
or intense action” (A 3.1.22; A 3.4.2) includes the functions assigned
to intensives and those assigned to repeated verbal forms (see infra,
§ 6)10.

It is probably no coincidence that in the Rgveda nominal amreditas
are frequently combined with intensive verbs in a kind of ‘complemen-
tary set’ in which the iterative notion expressed by the intensive verb

® An intensive formation (pepiyate) is attested in a later period, e.g., Upanisads and
Harivamsa (see WHITNEY, 1885).

? According to KLEIN (2003: 777, fn. 15), another reason may be to avoid complica-
ted sequences formed with trisyllabic or even quadrisyllabic words. Indeed, in the Regveda,
Klein counts only 12 trisyllabic amreditas (two-thirds in the latest books).

1 OzoNo (2018: 259) proposes that kriyasamabhibira refers to verbal plura-
lity in a broader sense: «das intensivstammbildende Suffix ya (yaN) hat eine grund-
sitzliche Funktion, welche Wiederholung ciner Handlung bzw. verbale Pluraritit
(kriyasamabhibira-) bezeichnet».
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is contextually reinforced by the nominal dmredita (cf. Klein, 2003:

786). See, for instance, (4-5)!:

(4) marmpjydnte divé-dive

“They keep grooming day after day.” (RV 4.15.6¢)

(5) vaydm indra tvé sica vayim tva abhi nonumah
asman-asman /¢ i ava
“We are together with thee, O Indra; we repeatedly shout unto thee.
Aid us alone always\” (RV 4.32.4; Klein, 2003: 786)

S. Amreditas in Vedic Prose

In Vedic Prose we find a different situation. According to my col-
lection, there are 318 tokens of amreditas formed with different parts
of speech: the components of these compounds belong mainly to
nominals (e.g., kdrmani-karmani “in every performance” SB 6.3.2.4),
pronominals (e.g., zar-tad “this, this” AB 1.4.5) and numerals (e.g.,
ddsa-dasa “ten, ten” SB 8.1.1.2), but, most of all, 13 cases show a verbal
formation, including absolutives (or gerunds).

Table 2 gives a schematic representation of the different parts of
speech that form damreditas in Vedic Prose':

NOUNS VERBS
ADVERBS | PRONOUNS | PREVERBS | NUMERALS
(ADJECTIVES) (ABSOLUTIVES)
187 25 59 6 28 13

Table 2. Tokens of amreditas in the BR.

Upon closer examination, among nominals, vocative amreditas
are not completely unattested. In comparison with what was stated

" Other examples of intensives combined with nominal amreditas are RV 1.131.5,
181.4; 2.25.1 (=21b); 3.53.8; 4.15.6; 6.36.5; 8.55.4; 91.2 (KLEIN, 2003: 792).

2 The occurrences (318 tokens) listed in Table 2 include those found in the
Aitareyabrihmana and the Satapathabrabmana (books 1-7), while the data from the
Maitrayani Sambita and the Mahabharata have not been counted.
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in § 4 — where the vocative dranyani is doubled but this form cannot
be considered an amredita compound since both its elements are ac-
cented — in Vedic Prose we find the first unambiguous case of a voca-
tive amredita. This comes from the Maitriyani Sambiti (6):

(6) pAtni patny es te lokds
“Wife, wife, this is your place.” (MS 1.4.3 = MS 1.4.8)

A less certain example is attested in the Satapathabrihmana. Con-
sider (7), where the construction is followed by the particle 7# and the
accentual ground is consequently quite problematic, since the accent
may be on the second janakah as well as on the particle.

(7) [...] janaké janaka ##i vai jana dhavanti iti
“[...] Janaka, Janaka, in this way people rush [to me].”  (SB 14.5.1.1b)3

Moreover, the Gopatha Brahmana contains a significant passage
in this respect. Here, there are three different invocations, but this text
has been transmitted without accentuation (8):

(8) tam vig anvavadar
vayo vaya iti
sa myavartata sa daksindam disam aijata
tam vag anvavadat
matari$van matari§vann i¢;
sa myavartata sa praticim disam aijata
tam vig anvavadat
pavamana pavamana zz
“Speech resounded to him ‘Vayu Viyu’. He returned, (and) he moved
towards the southern direction. Speech resounded to him ‘Matarisvan
Matarisvan’. He returned, (and) he moved towards the northern di-
rection. Speech resounded to him ‘Pavamaina Pavamina’”

(GB 1.1.4.ck)

3 The case in (7) is not a vocative, but a nominative (janakah): the same passage oc-
curs in the Byhadiranyaka Upanisad 2.1.1 and is translated by HUME (1921): “verily people
will run hither, crying, a Janaka, a Janaka”. Therefore, it seems a possible case of nominativus
pro vocativo.
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Wackernagel (1957: 144) mentions another example in the later
Upanisads: ho ho ayi bhallaksa bhallaksa “Hey, you short-sided one!”
(Ch.Up. 4.1.2; Wackernagel, 1957: 144)". This feature was probably
quite common in Sanskrit. In A 8.1.8, Panini actually prescribes the
use of repeated vocatives (Zmantrita) at the beginning of a sentence to
express affective values, such as jealousy (as#ya), admiration (samma-
ti), anger (kopa), scorn (kutsana) or menace (bhartsana)®.

But vocative amreditas are not the only innovation of the Late
Vedic period. Hock (1993) discusses some forms absent in Rgvedic
Sanskrit but treated in Panini’s grammar, such as repeated adposi-
tions with ‘exclusive function’ and repeated adjectives with ‘attenuated
function’ (in Hock’s terminology).

Specifically, rule A 8.1.7 teaches the use of certain repeated ad-
positions such as upari, adhi and adbas: uparyadhyadhbasah samipye
“two come in place of one whole form of upari, adbi, adhas, when
samipya ‘proximity’ is the signification” (tr. Sharma, 2003: 415).
This means that repeated adpositions do not convey the intensive
meaning “really over” or “really under” — as expected — but they
encode what Panini describes as samipya “proximity”. The ‘proximi-
ty’, considered an ‘exclusive meaning’ by Hock, is attested in several
cases from the Satapathabrahmana: upari and adhas are more com-
monly found repeated to express this function, while adhi seems ab-
sent. See the following example, already noted by Delbriick (1888:
55):

4 WACKERNAGEL (1957: 144) adds some other (later) cases of vocative dmreditas,
such as KV ad A 8.1.8 caura-caura “thief, thief!”.

5 The rule is vakyader amantritasya asiyisammatikopakutsanabbartsanesu “Two
come of an dmantrita (vocative) which occurs at the beginning of a sentence, provided
the sentence is used with the signification of asiya ‘fault-finding’, sammati ‘praise, con-
currence’, kopa ‘anger’, kutsana ‘censure’ or bhartsana ‘threat to harm, scolding’” (A 8.1.8;
tr. SHARMA, 2003: 416). But see also A 8.2.103 svaritam amredite ’siiyi-sammati-kopa-
kutsanesu “a pluta vowel, marked with svarita, comes in place of the /i of a preceding pada
when a pada termed amredita follows and asiya ‘fault-finding’, sammati ‘assent, praise’,
kopa ‘anger’ and kutsana ‘blame, censure’ is denoted” (tr. SHARMA, 2003: 596). According
to this rule, in the case of repeated dmantritas, the ending vowel of the first component
becomes a pluta vowel, marked with svarita accent when asiya, sammati, kopa and kutsana
are denoted.
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9) atha diksinam bhrivam upéryupari lalitam dpaspysati
“He then touches with it his forehead c/ose over the right eyebrow.”
(SB 3.2.1.29b)
“Dann beriihrt er die Stirn gerade iiber der rechten Braue.”

(tr. Delbriick, 1888: 55)

Turning now to repeated adjectives, Panini’s rule A 8.1.12 treats
adjectival amreditas expressing an ‘attenuated’ meaning: prakaire
gunavacanasya “|iteration] of an adjective in the meaning of sorts” (tr.
Hock, 1993: 177); a classical example included in KV 2d A 8.1.12 to
explain this rule is patupatuh “a kind of clever (person)™. According
to Hock, this meaning may be found relatively early in Sanskrit, as
in some passages from the Sﬂmpﬂthabnihmzmﬂ such as tdsmin yivan
vd ydvan vd rdsah sdm asravat “into it, just so much juice flowed” (SB
4.4.3.4; tr. Hock, 1993: 177). In fact, also Eggeling notes that the form
y;fwin vd yavan vd in SB 4.4.3.4 expresses «some indeterminate quan-
tity of the juice» (Eggeling, 1882-1900: 371, fn. 3)".

It is clear that the values and the forms of amredita constructions
show increased productivity throughout Vedic Prose. But in this re-
spect — as Table 2 above shows — the most crucial difference from the
Early Vedic period is the presence of verbal amreditas, in particular
those formed with absolutives. Thus, in the next paragraphs I will fo-
cus on verbal @mreditas, while also taking the Indian grammatical tra-
dition into account.

5.1. Verbal amreditas

According to Klein (2003), the existence of a synthetic category
that already has iterative Aktionsart explains why the Rgveda does not
attest verbal amreditas, except for roots lacking the intensive forma-
tion such as \/pd. Indeed, the intensive is the only morphological cate-
gory in Early Vedic which clearly displays iterative Aktionsart and the
Rgveda has its highest frequency (almost 400 attestations), but it be-

!¢ Crosslinguistically, the ‘attenuation’ has some parallels in expressions such as En-
glish so so, Italian cosi cost etc. (cf. Hock, 1993: 177).
7" Another attestation of yivan vd yavin vd is SB 4.4.5.13.
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comes increasingly obsolete after Rgvedic Sanskrit'®. To quote Whit-
ney (1889):

intensives in the later language are very rare, so rare that it is hard to tell
precisely what value is to be given to the rules of the native grammar re-
specting them. Nor are they at all common earlier, except (comparatively)
in the RV., which contains about six sevenths of the whole number (rather
over a hundred) quotable from Veda and Brahmana and Sitra-texts; AV.
has less than half as many as RV., and many of them in RV. passages; from
the later language are quotable about twenty of these, and about forty
more, but for the most part only in an occurrence or two.

(Whitney, 1889: 363)

The later texts attest very few cases of intensives (twenty or forty
according to Whitney). Considering that most of them come from
Rgvedic quotations, the existence of a functional overlap between in-
tensives and verbal @mreditas is no longer plausible in Vedic Prose. On
the contrary, here I find cases of amreditas formed with finite verbal
forms (§ 5.1.1) and absolutives (§ 5.1.2).

5.1.1. Finite verbal amreditas

As we have seen, the imperative piba-piba (if) “drink, drink!” (or
“drink over and over!”) is the only verbal amredita attested in the
Rgveda. In Vedic prose, amreditas formed with imperatives are more
frequently found (5 cases). See, for instance, (10-11):

18 There are also other two possible categories for which an iterative meaning is, howe-
ver, more questionable. The ITI class of presents in Sanskrit (reduplicated presents) is seman-
tically not as clear as the intensive and many possible interpretations have been proposed (see
GIANNAKIS, 1997: 11-20; KuLikov, 2005; LAZZERONI, 2011; GARCfA RAMON, 2014;
LazzERONT and MAGNT, 2020). Some reduplicated presents such as diédhaiti < \da “give”
or dddhiti < Ndhi “put” are surely not iterative. A different case is where a class of verb shows
two variants, one of which is formally reduplicated (these are the so-called ‘polymorphic
presents’): in this case, a semantic opposition is generally assumed, as in the doublet bhdrati
“brings” vs bibharti “carries”, hanti “kills” vs jighnate “strikes repeatedly”, nasate “approa-
ches, returns” vs nimsate (3pl.mid.) “touch (closely)”. JaAMIsON (1983b: 185) concludes that
it is not possible to demonstrate an iterative/intensive meaning for the -#ya- formations sin-
ce «the evidence to prove or diprove it is too elusive to allow a definite judgement to be made
about the value».
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(10) yéjasva-yajasva 7#i sd hovica yajasva-yajasva 7 vavd tvdm mam attha
“Offer sacrifice! Offer sacrifice! | Offer sacrifice again and again’. He spa-
ke, verily, thou sayest to me: ‘Offer sacrifice! Offer sacrifice! | Offer sacri-
fice again and again’” (SB 12.3.4.1b)

(11) [...]) adbvaryir eviba samidbo yajéti yija-yaja iti caturthé-caturthe prayijé
samandyamanau navibhib praydjais cavatah
“[...] the Adhvaryu says (to the Hotr): ‘Pronounce the offering-prayer
on the kindling-sticks! Pronounce the offering-prayer! Pronounce the of-
fering-prayer! | Pronounce the offering-prayer continually. Pouring (the
butter in the spoons) together at the fourth, they both proceed with the
nine fore-offerings.” (SB 2.5.2.30)"

In my view, all cases here presented can have a twofold interpre-
tation: emphasis (“sacrifice! sacrifice!”) as well as iterativity (“sacrifice
continually!”) and, again, it is difficult to discard one interpretation
over the other.

On the one hand, the emphatic usage of repeated imperatives
seems more reasonable because it is a very common linguistic feature
(cf. Stoltz ez al., 2011, who consider the repetition of imperatives to be
induced by emotional involvement)?’; and also because even the single
verbal ampredita from the Rgveda (pibi-piba) may not necessarily en-
code iterativity, as per Jamison and Brereton’s translation and Sayana’s
commentary. Moreover, emphasis expressed by repeated imperatives
is very productive at all stages of the Sanskrit language, where these
forms can be commonly found juxtaposed. See example (12) from the
Mahaibharata:

(12) [...] samkruddbas tistha tistha iti cabravit
“[...] and in great wrath said, ‘Wait, wait’” (MBh. 6.43.28)

19 Other occurrences of @mreditas formed with imperatives are SB 1.5.3.8b; 2.5.2.30;
14.6.7.5b; JB 2.213.

* «Inthesame vein, the inclusion of so-called “vocatives” and “imperatives” is in great
part misleading (POTT, 1862: 47-51) because in most of the reported cases the reduplication
might turn out to be induced by emotional involvement and might not be a requirement of
the grammatical structure of the language» (STOLTZ e 4l., 2011: 81).
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On the other hand, Panini (A 3.4.2) teaches a repetitive form
of imperative such as lunibi-lunibhi “cut, cut”, which represents
kriyasamabhibira (“repeated or excessive action”). Of course, this
rule does not explicitly mention the doubling of the form, but this
requirement is taught in KV ad A 8.1.12 (kriyasamabhibare dve
bhavatah “the repetition occurs when repeated or excessive action is
denoted”), which lists explanatory rules about the use of repetition®'.
See rule A 3.4.2 below:

(13) kriyasamabhihare lot loto hisvau va ca tadhvamoh
“(Afhx) LOT (imperative mood) (occurs after a verbal root) when re-
peated or excessive action is denoted; this LOT is replaced with bi and sva
obligatorily, and with #zz and dhvam optionally.”
(A 3.4.2; tr. Sharma, 2002: 589)

As regards other verbal formations, Vedic Prose attests the repeat-
ed use of the injunctive (14), and of the imperfect (15). Abbi (1992: 151)
quotes some other examples of verbal amreditas from the Jaiminiya
Briahmana (JB), such as the present jayati “he wins”, here (16). In the
Gopatha Brahmana, there is one interesting case of repeated future

verbs (17).

(14) dharayan-dharayann iti Samsati prasramsid va antasya bibhiya
“They supported, they supported’, he recites; he fears the slipping down
of the end.” (AB5.15.9)

(15) airayetham-airayetham ity achavika ukthye *bhyasyati sa hi tatrantyo
bhavati
“Did you divide’, the Achavaka repeats in the Ukthya sacrifice, for he is
then the last.” (AB6.15.12)

(16) jayati jayati ya evam veda
“He wins, wins | continually wins who knows thus.”

(JB 2.293; Abbi, 1992: 151)

2 In particular, the rule presented here is based on Katyayana’s varttika 6 in the
Mahibhisya on 8.1.12. On repeated imperatives in Panini, see also JacoBsI (1897: 75fF.).
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(17)tad yathi ha va idam aspastiavasine nehavasasyasi nehavasasyasi izi
nonudyanta evam haivaite ‘musmaml lokan nonudyante ta ete pracya-
vante
“Just as, indeed, you will not pause here, you will not pause here in this
world in an unknown resting-place, in the same way they do not contin-
ually destroy these worlds, they do not continually destroy these worlds.
Those the same proceed forth.” (GB 2.1.8¢f)

In examples (14-15), the sacrificer or the Achavaka priest is only
reciting a certain word two times, and there are no particular seman-
tic or pragmatic implications: for instance, aimyet/adm is a quotation
from RV 6.69.8 and the priest is repeating this two times during the
sacrificial performance.

Conversely, (16) and (17) are more interesting. In (16), jayati is
not just a word repeated during the sacrifice, nor a quotation from the
Veda: here, according to my interpretation, it is said that who knows
thus (ya evam veda), i.c., who knows the sacrificial performance, always
wins?. The example (17) is particularly notable since the yathai-clause
contains a repeated future nehavasisyasi nehavasasyasi “you will not
pause here, you will not pause here” and its correlative clause (evam)
attests the intensive nonudyante “they push repeatedly”™ it seems that
repeated verbs and intensives are semantically related and can co-occur
in the same passage®.

Panini does not explicitly mention the use of repeated finite verbal
forms, except for the imperatives. Nonetheless, the later commentators
add cases such as pacati pacati “he cooks, he cooks”, jalpati jalpati “he
speaks, he speaks” as examples of 7itya “reiteration” in Sanskrit (cf. KV

ad A 8.14).

2 According to AMANO (2020: 43) ya evam vidvin «may indicate the value of hol-
ding a sacrifice and the content of this value is expressed by the main sentence». In several
cases from the Brahmanas, the main sentence contains an iterative-continuative periphrasis
such as samdadhad eti ya evam veda “he continually puts together who knows thus” (AB
3.18.6). It seems reasonable to assume that, also in this case, the main sentence has an itera-
tive implication.

2 In the Gopatha Brabmana, there are only three intensive formations: nonudyanta
(x2) and bobudhatha (cf. PATYAL, 1973).
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5.1.2. Absolutive amreditas

The innovative feature found in Late Vedic is amreditas formed
with absolutives. As (18-19) show, the first repetition of absolutive in
-ya seems to show a rather distributive meaning®*:

(18) sa vai samm{jya-sammy{jya pratapya-pratapya prdyachati yithavamadrsam
nirpijyanavamarsamuttamdam pariksildyedevam tattdsmat pratipya-
pratapya prdyachati
“Each time he bas brushed and heated (a spoon), he hands it (to the
Adhvaryu). Just as, after having rinsed (the cating vessels) while touch-
ing them, one would finally rinse them without touching them, so here:
for this reason, he hands over each (spoon) afier heating ir.” (SB 1.3.1.8)

(19) [...] tasmad vasatkrtya-vasatkrtya vdg ity anumantrayeta sa enam santo
na hinasti
“[...] Therefore, affer each vasat call he should recite as accompaniment

‘Speech’, appeased it injures him not.” (AB3.8.2)

Moreover, it is notable that the first amreditas formed with the
so-called namul-absolutives (absolutive in -222) show a rather iterative
meaning, as in (20-23):

(20)[...] vyatiharam-vyatiharam by attaravedim vyighardyanti
“[...] turning again and again, they make the libations on the high-altar.”
(SB9.2.1.7b)

(21) samghatim-samghatam vivaiténa ydjamano bhratyvyam jayati
“The sacrificer, striking with this again and again, defeats the enemy.”

(MS 4.1.6)%

2% ABBI (1992) found another example of repeated absolutive in -y in JB (2.370).

» Etymologically, the absolutive in -2 is the accusative of a nomen actionis. RENOU
(1935) notes that it is functionally similar to the present participle but can also be used ad-
verbially (e.g., samdsam “together”).

¢ Similarly, MS 1.1.6.
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(22) #¢ devah samstambhdrh-sastambham pdrdjayanta
“These Gods, suppressing over and over (the Asuras) were defeated.”
(MS 3.8.1 = MS 3.10.5)

(23)taih satmstambhim-samstambham dsurin ajayat samstambham-
samstambham bhrityvyam jayati ydsyaité hiyinte
“Suppressing the Asuras again and again by means of these he defeated
(them). Suppressing again and again he defeats the enemy, when these
are offered to him.” (MS 1.4.14; Hock, 1993: 180)

These cases have also been considered iterative in the literature.
Hock (1993) takes (22) and (23) as the first unambiguous cases of
non-finite verb iteration with aspectual functions. Amano (2009: 175)
translates these passages from the Maitrayani Sambita with iterative
constructions, €.g., samstambhiri-samnstambham “indem er sich im-
mer wieder gegen sie stemmte”.

The absolutive in -2 is an innovation of the Late Vedic period,
completely absent in Early Vedic where only certain ‘adverbial accusa-
tives” occur (e.g. nilzfyam, ﬂbhydkrimam), which probably constitute
an antecedent form of the absolutive construction (cf. Whitney, 1889:
360).

For this reason, it is particularly noteworthy that, since its an-
cient attestations, an absolutive in -2z is not only found repeated to
express iterativity, but also frequently conjoined with @mreditas, as in

(24-27)%:

(24)pdran vi esi chindobbib svargim lokim ety anyidanyac chindah

samaroham
“He goes away with the meters to the world of heaven, ascending meters
one after another.” (MS 1.5.10)%

¥ A similar passage in GB 2.2.7 which reads ze devab samghatamsamghitam
parajayanta.

28 QOther cases are SB 9.3.3.6; TS 5.4.8.2; AB 4.27.4.

¥ For this and similar cases from the Maitrayani Sambita, AMaNo (2009: 378) notes
that «das Absolutiv auf -a, cigentlich Akkusativ der Zeiterstreckung eines Verbalnomens,
bezeichnet eine wiederholte bzw. linger andauernde Handlung; vgl. dazu Oertel (1941:
1478fF.) und Delbriick (1888: 402).
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(25) #é parapatam asata yatra-yatra dkdamayanta

“These (wings) kept flying everywhere they wanted.” (MS 1.10.13)

(26) ¢kaikam utsérjam mimite
“He measures (it) sezting free one by one.” (MS 3.7.4)

(27) ptinah-punar abhyavartam jubori
“He sacrifices repeating again and again.” (TB3.8.6.5.12)

In the same way, the absolutive in -2 can co-occur with the con-
struction formed with ha sma + present, which in Late Vedic denotes
an action repeated in the past (Amano, 2019: 17), as in (28); or is found
with durative locution (cf. Renou, 1935: 367), as in (29):

(28) s ha sma vai vyaghra upaghrayam tispim evipakrimanti
“The tigers, smelling (him) again and again, kept walking away in silence.”
(MS 2.1.3)

(29)yat sdrvi dnu disah parisdrpam |[...]
“Whilst moving round (the altar) in every direction [...].
(SB 10.5.5.7b; Renou, 1935: 367)

»

Unlike namul-absolutives, those in -ya and -fva do not seem to
combine with iterative constructions in Vedic. Consequently, it is rea-
sonable to assume that the zamul-absolutive originally possessed at
least an iterative nuance, considering that it is compatible with itera-
tive adverbs since its earliest attestations (see also Amano, 2009: 186,
fn. 272). Hence, the first gerundial dmreditas with iterative meaning
are more likely to be formed with absolutives in -2, but not with
those in -ya and -tva.

In this respect, it is of demonstrative value that some later texts
deliberately gloss the absolutive in -am with amreditas formed with
absolutives in -ya or -zva (cf. Renou, 1935: 367):

(30) upasamgraham = upasamgrhyopasamgrhya
(BSS 6.13; Caland, 1903: 43)
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Examples like (30) clearly show that the authors recognise the
iterative nuance of the absolutive in -2 in Vedic, since they render
upasamgraham with the corresponding dmredita formed with a -ya
absolutive (upasamgrhyopasamgrhya).

It seems that the use of repeated absolutives to encode iterative
meaning has its antecedent in the Late Vedic period and probably
starts with the absolutive in -a72, but it continues in the later stages
with those in -#v4 or -ya, and has remained well-attested up to mod-
ern times: «[these, sci/. repeated absolutives] are universally used
by all South Asian languages to indicate aspects like simultaneity,
continuity, iteration, sequentiality and non precipitativity>» (Abbi,
1992: 35).

Indeed, after the Vedic period -tva or -ya amreditas that express it-
erativity become more frequent. According to Tikkanen, «the tempo-
ral neutralization of the past gerund in modal-instrumental function
is, in fact, quite common in later Vedic and Classical and Epic Sanskrit
when the gerund is repeated iteratively or with continuous/durative
implication» (Tikkanen, 1987: 122).

In Classical and Epic Sanskrit, it is possible to find several cases,
presumably formed by extension from -amz, of absolutive amreditas.

See (31-34):

(31) drstva drstva samayintam tatra tatra jandrdanam
“Having seen over and over again the harasser of men coming there and
there [...].” (KaP 1.25.22; Tikkanen, 1987: 201)

(32) utplutyotplutya mandiika gacchanti
“Frogs move by jumping and jumping”  (Paic. 2.100; Speijer, 1886: 379)

(33) gatva gatva nalo raja punar eti sabham muhub
“Travelling and travelling, King Nala constantly goes again to the shed.”
(MBh. 3.59.22)

(34) bhitagramab sa evayam bhiitva bhitva praliyate
“This same multiple of beings being born again and again disappears.”
(MBh. 6. BhaGi 8.19.1)
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The use of repeated absolutives is not unknown in Panini’s time.
In the section on absolutives (A 3.4.22) and not on amreditas, it is
said that both the absolutives in -fv4 (anuvrtti in A 3.4.18) and in
-am express, again, abhiksnya “reiteration” when doubled®’. The KV
ad A 3.4.22 specifies that absolutives in -#v4 and -a7 do not express
abhiksnya alone; rather, the doubling of the form is required. Also
in this case, as in A 3.4.2, for the doubling of the form it is neces-
sary to apply a rule cited in KV ad A 8.1.12 (abhiksnye dve bhavatah
“the repetition occurs when reiteration is denoted”)*. Panini’s rule
A 3.4.22 here below:

(35) abhiksnye namul ca
“To express reiteration (of an action) (Ktva) and also NamUL (may be
added to a root that expresses the earlier of two actions that have the
same agent).” (A3.4.22)

6. From intensives to verbal amreditas in Vedic Prose

In the preceding sections, I have shown that Klein (2003) notes
the possible functional overlap between intensives and verbal amred;-
tas in Rgvedic Sanskrit and, consequently, the absence of the latter.
I have also shown that in Vedic Prose the situation is different: in-
tensives are very rare and we find the first verbal amreditas, such as
ydja-yaja “sacrifice, sacrifice”, vyatz'/ad/mm vyatiharam “turning again
and again”, jayati jayati “he always wins”.

Klein’s intuition can be further substantiated by considering the
Indian grammatical tradition. Indeed, in Panini’s grammar, intensive
verbs and verbal dmreditas seem to encode the same meaning, that is,
iterative (kriyasamabhibara, nitya or abbiksnya).

In particular, repeated imperatives express what Panini defines
as kriyasamabhibara “repeated or excessive action”. As mentioned

3 Cf. KV ad A 3.4.22 iabhiksnya = paunabpunya “over and over again” and it is equi-
valent to nitya.
' Again, this rule is based on Katyayana’s virttika 7 in the Mahibhasya on 8.1.12.
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in § 4, kriyasamabhibira occurs in two different rules. In Panini’s rule
kriyasamabhibare lot loto hisvau va ca tadbvamob, here (13), it refers
to doubled imperatives (LOT'), which, by A 8.1.4, also represent con-
stant repetition (zitya). In the second rule, A 3.1.22, it refers to the
meaning of intensive verbs (ya]\?, i.c., formed with suffix -ya-) as, for
example, int. papacyate “cooks repeatedly”, int. yayajyate “repeatedly
performs ritual sacrifice” (Sharma, 2002: 255)*. In other words, both
repeated imperatives and intensives are semantically iterative: as the
KV ad A 3.4.2 specifies, in the former case, that is the imperatives, the
iterativity is expressed only through the repetition of the word, while
in the latter the same notion is inherent to the verb and no repetition
is needed (na apeksate dvirvacanam, cf. KV ad A 3.4.2)%.

But this same equivalence in meaning is also found with regard
to repeated absolutives and intensives. The repetition of absolutives
is explained by Panini as an expression of 2bhiksnya “reiteration”. As
already noted, the Kasikavytti glosses abhiksnya as nitya and in its ex-
planation of A 8.1.4 (nityavipsayoh) points out the close relation be-
tween repeated absolutives and intensive forms: “which words express
constant repetition (7itya)? [...] the gerund in -#v4, the gerund in -am
and the imperative (LOT) have denotative power to make manifest
the repetition (of an action) (paunabpunya) only when they require
doubling™*. At the same time, “pa/N (the intensive) expresses the same
meaning while lacking that requirement” (KV 7bid.).

32 Cf. dhator ekico halade kriyisamabhibare yan “affix yalN optionally occurs after a
monosyllabic verbal root beginning with a consonant when kriyisamabhihira is denoted”
(A 3.1.22; tr. SHARMA, 2002: 255).

3 Cf. kriyasamabhibaribbivyaktan — dvirvacanam — ayam  lod  apeksate,
kriyasamabhihdre dve bhavatah iti | yanpratyayah punar asminn eva arthe vidhiyamanah
svayam eva Saktatvian na apeksate dvirvacanam “In expressing the frequency of an act, this
imperative expects the repetition of a word: ‘In the meaning of the frequency of an act, [the
word] is doubled’ (cf. Mahibbisya virttika 6). However, the suffix yaN being introduced
(vidhiyamanah) in this meaning, because [yaN] is able [to express the meaning] by itself, it
does not expect the repetition of a word” (KV ad A 3.4.2).

% Cf. kesu nityata  [..] ktvapamulorlotas ca  dvirvacanipeksiyam  eva
paunabpunyaprakasane Saktih “What words express constancy? Ktvd, NamUL, and LOT
have denotative power to make manifest the repetition (of an action) (paunabpunya) only
when they require doubling” (KV ad A 8.1.4). In this case, the iterative meaning is not inhe-
rent to the verb itself, but it needs a sort of external ‘illumination’ (prakasa) to become evident.
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Crucially, in KV ad A 8.1.4, the value of the intensive category
(yaN) is clarified through the example punah punabh pacati = papa-
cyate “he cooks again and again”, that is, through a combination of
a simple verb (pacati) plus an amredita compound (punah punah)®.
This type of combination, functionally equivalent to intensive verbs, is
commonly found in Vedic Prose:

(36)indragni ajohavuh (= RV 7.94.10b) iti indrigni eva etayi ahar-ahar

nihvayante
“They repeatedly invoked Indra and Agni (= RV 7.94.10b), verily with
this (verse) day by day they invoke Indra and Agni.” (AB6.6.5)

In fact, in (36) a Rgvedic verse containing the intensive verb
ajohavub “they repeatedly invoked” is quoted at AB 6.6.5 and glossed
as abar-ahar nibvayante “day by day they invoke” (cf. Jamison, 1983a;
Ronzitti, 2009: 145), corresponding to what we have observed above.

7. Conclusions

In this paper, 318 amredita compounds in Vedic prose were
identified. As argued, Vedic Prose exhibits some innovations not
attested in the carliest stage of the language, such as the ‘proximity’
and the ‘attenuated” meaning encoded by some forms, along with
the first vocative and verbal @mreditas (with the sole exception of
piba-piba (it)). Notably, these innovations found in the Vedic prose
corpus are taught by Panini, consistent with the fact that the lan-
guage described in the Astadhyayi can probably be identified with
the Late Vedic language.

Furthermore, my Vedic prose corpus attests the use of verbal a-
reditas that are mostly formed with absolutives. The data concerning
absolutive amreditas show that, in Vedic, those whose members are the

3 Cf. yan tu tannirapeksah prakisayati, punah punab pacati papacyate iti “yaN (inten-
sive) makes this manifest while lacking that requirement (i.c., dvirvacana), as in papacyate
(which means) ‘he cooks again and again’” (KV ad A 8.1.4).
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so-called namul-absolutives express iterativity, while in Classical and
Epic Sanskrit the repetition of -#v4 or -ya gerund occurs with the same
meaning. It has been also shown that the iterative meaning of absolu-
tive ampreditas was triggered by the namul-absolutives and only later
comes to involve the other formations.

Finally, this paper has suggested an innovative explanation for
the increase of verbal amreditas in Vedic Prose. As the Sanskrit gram-
marians already noted, there exists a relationship between verbal
amreditas — including absolutives and finite verbs — and the inten-
sive category, both in fact encoding nitya (= abhiksnya) “reiteration”
(cf. KV ad A 8.1.4). The Early Vedic language expresses ‘reiteration’
mostly with the intensive category, whereas verbal amreditas represent
only an isolated case. As I have shown, these compounds became more
widespread during the Late Vedic period when the intensive catego-
ry was totally recessive. For this reason, it seems plausible that while
the reduplicated intensive category was gradually disappearing, in the
Late Vedic language two new constructions are found which show rep-
etition and are functionally equivalent to the intensive: the first con-
struction is the verbal @mredita and the second is the combination of
amredita plus a simple verb.

Acknowledgements

I am deeply indebted to Kyoko Amano and Jim Benson for their valuable
and insightful suggestions on damreditas in Vedic Prose and in the Indian gram-
marians. I am also particularly grateful to Luca Alfieri, Marina Benedetti, Ales-
sandro Del Tomba, Valentina Ferrero, Junichi Ozono and Elizabeth Tucker for
their extensive feedback on previous versions of this work. This work benefited
from comments by the audiences at the Comparative Philology Graduate Semi-
nar (University of Oxford) and at the 12¢h Jena Maikolloquinm Reduplication
in Indo-European languages’ (University of Jena). Finally, I am grateful to the
two anonymous reviewers for their helpful comments which significantly im-
proved the paper.

This research was carried out as part of the project PRIN “Metalinguistic
texts as a privileged data source for the knowledge of ancient languages”, funded

by the Italian Ministry of Education, University and Research (MIUR).



82 BEATRICE GRIECO

Abbreviations of texts (text sigla)

A: Astadhyayi KaP:  Karmapurina

AB: Aitareyabrabhmana KV: Kasikavytti

BhaGi: Bhagavadgiti MBh.: Mahibhirata

BR: Bribmanas MS: Maitrayani Sambita

BSS:  Baudbiyana-Srautasitra Panc.:  Pasicatantra

Ch.Up.: Chandogya Upanisad RV: Rgveda

GB: Gopatha Brahmana SB: Sampaz‘ba-B rahmana

JB: Jaiminiya Brabhmana TB: Taittiriya-Brabmana
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